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First of all begin by adjusting your motivation according to the instructions of all the great lamas of this tradition, thinking 

that you are here on this occasion to receive the most profound mahayana teachings for the sake of reaching enlightenment in

order to be able to benefit all mother sentient beings.

Geshe La: Questions?

Student: Geshe la, last week you were talking about the truth of cessation, and you differentiated between two expressions. 

The first one was “cutting off afflictions through the power of the antidote,” and the second one was “cutting off afflictions 

in the dharmadhatu.” Could you please elaborate on the second one?

We have this expression of “ceasing/stopping afflictions/stains through the power of the antidote.” We have mentioned that 

the lower schools talk about this stopping or separation that is separation, having stopped afflictions, their causes, and their 

seeds. The question is, is this cessation or not? For the Consequence School, this is not cessation, however it is separation, 

definitely you has ceased something, you have stopped something, but this is not the truth of cessation. For the Consequence 

School the truth of cessation is only when you cease those afflictions in the dharmadhatu--in emptiness. Only there you say 

that you have the truth of cessation in terms of the stains.

To really understand this, or to understand it properly, we have to go back into that list of ten principles. Number one in that 

list was nature, or essence, and once you understand that you will see what we are talking about. That nature is the basis in 

relation to which the purification of stains is taking place. In that sense it is the basis of purification. There is purification of 

stains. It happens in relation to that basis.

You have that basis of purification, and then on top of it all those adventitious stains, they come and land on it, and then you 

use the antidote and you remove them, and what you are left with once you have removed them is that basis of purification.

This is the emptiness of the mind, that basis.

We say that we have stains, and we’re going to pacify or we’re going to remove those stains through the use of the antidote, 

but that antidote is also that emptiness. The emptiness of the mind is both the basis of purification, it’s the basis upon which 

all these afflictions come and land, and it is also the antidote. How do we explain this? Actually this basis is the one that 

allows all the stains and afflictions to be generated in the beginning, and then later on it becomes the antidote that will 

remove them. Because, we have the emptiness of the mind, due to inappropriate attention you don’t understand it exactly as 

it is, so you exaggerate and elaborate, so by having inappropriate attention you invite all these afflictions to come upon this 

basis. Later on you will generate correct understanding and you will see the emptiness of the mind exactly as it is, and then 

that correct understanding will become the antidote to remove all the stains that have been invited, in a sense, to come, due 

to inappropriate attention. So, it is the basis itself, that emptiness of the mind is the basis itself, and the correct understanding

of this also becomes the agent of purification or the antidote.

This actually explains why we say that the truth of cessation must be a combination of two things. It must be a combination 

of the two types of purity. We begin first of all with the nature, which we say is the basis, the basis for everything but here 

the basis of purification, and that nature is the natural purity. You don’t need to do anything in relation to that, you don’t need

to purify it. It is naturally pure, it doesn’t require any effort, it doesn’t require the application of an antidote. It is there. 

Although it is pure, we are not aware of it, we do not comprehend this. Actually we completely miscomprehend the way it 

exists, and we are mistaken, and due to the mistaken way that we think about the emptiness of the mind, or that basis of 

purification, we create different types of grasping. And that grasping is going to generate all types of afflictions. Now if you 
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want to abandon those afflictions, you must generate an antidote, and the antidote is to realise that basis of purification 

exactly as it is, and you must realise it exactly as it is directly. When you see it directly exactly as it is you have the antidote. 

This antidote is going to reduce and eliminate different types of grasping, and all types of afflictions. It is going to destroy 

them, so they are going to cease. So once you remove those things, you end up with the basic purity that you had in the 

beginning, that basis of purification. But now what do you have? Not only do you have the naturally existing purity, you also

have the adventitious purity. The combination of the two makes it the truth of cessation so whether you have abandoned 

some measure of afflictions, or whether you have complete abandonment, complete purification of every affliction, if you 

have the combination of the two types of the purity then it qualifies as the truth of cessation.

To go back to the first part of this question, we say what is happening when you remove or purify afflictions through the 

power of the antidote. We say in that case you cease the continuum of afflictions, you cease the afflictions and their seeds, 

and there is ceasing but that thing is not posited as the truth of cessation [for the Consequence School.] We go back now with

that understanding of what is the truth of cessation, and we say why is that thing not the truth of cessation? Because the way 

that it is presented, is that when you say something ceases it means it does not exist, it is not present. But we have explained 

that merely not being there, merely not being present, it doesn’t qualify for the truth of cessation, because you can have this 

lack of presence, or that thing not being there because you are applying the direct antidote. So you could just be on the 

uninterrupted path, either on the path of seeing, or on the path of meditation. If you’re on the uninterrupted path you are 

applying the antidote, and the antidote here is the direct antidote. As we have explained, the way that the direct antidote 

works is that the moment you apply the antidote, immediately at that moment it eliminates the state that it opposes. 

The analogy that is given is the analogy of light and darkness. The moment you turn the light on darkness is gone. This is 

how the direct antidote works. The moment you have it you cannot have the opposite state, so the opposite state is not 

present. You can say it has ceased, but this is not the truth of cessation. It’s just not present there because you are on an 

uninterrupted path. Further, it is not even liberated path. 

The whole point here is that it is not there, or it has ceased due to the power of the antidote. You have not abandoned it. It’s 

just that the antidote is full-force on it, so it cannot be present at that time. So this is one way you can analyse this 

expression, ceasing or severing the continuum of afflictions and their seeds. The second interpretation has to do with 

destruction because you say you are ceasing or severing the continuum, so you are destroying something, but the thing is that

destruction for them is compounded phenomena, and therefore it ends up being conventional truth, whilst if it is the truth of 

cessation it has to be uncompounded. 

The other thing is that whether you say that it is not there, or whether you say it is destroyed, those things are conventional 

truths, and the truth of cessation cannot be conventional. It has to be ultimate.

We mentioned this in the other class, that for the lower school all four truths are conventional truths, but for the Consequence

School, because the truth of cessation is emptiness, it is ultimate truth. From the four truths, for the Consequence School, 

only three are conventional.

If we say that the truth of cessation is emptiness which is ultimate truth, then the next question is what is its object of 

negation? If it is emptiness it is negating something, so we want to see here the object of negation. Obviously part of the 

object of negation has to be true existence, but the question arises if the object of negation of the truth of cessation is 

something which is an existent or a non-existent? And we say it doesn’t have to be a non-existent. In terms of objects of 

negation we have two types. One type is a non-existent. If we’re talking about the two types of self in relation to the person 

and phenomena, this is something which is an object of negation that is not possible. It just does not exist. It’s a non-existent 

object of negation. However there are other objects of negations that are existent, such as for example the adventitious stains 

that need to be removed in order to have truth of cessation. We explained that truth of cessation is established through 

combining the two types of purity, so you must have adventitious purity that comes from removing adventitious stains. 
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Those adventitious stains exist, so they are the object of negation of the truth of cessation. The object of negation of 

something which is ultimate truth does not necessarily have to be non-existent in every case, for example, the purity of stains

in the case of truth of cessation.

We explain the truth of cessation as being the combination of two types of purity. Actually if we look at the two types of 

purity we can find the two examples of two types of objects of negation. The first type of purity is the naturally existing 

purity. You have this by negating the naturally existing stains. The thing that you negate there is an object of negation that 

does not exist. Then you combine the first type of purity with the second type of purity which is the adventitious purity that 

comes from having ceased or removed adventitious stains, and whatever is the object of negation there, that thing exists 

because these adventitious stains such as self-grasping, and other types of afflictions, exist.

What we have been talking about, all those things, we explained the truth of cessation is ultimate truth, it must be the 

combination of those things and so forth, so what is the origin? Which text explains those things? We find a presentation in 

The Root of Wisdom by Master Nagarjuna. He has a verse there that, obviously it’s a very condensed presentation, but it 

explains all of this. It says:

“Severing karma and afflictions is liberation.” 

He says you need to remove karma and afflictions. How do you remove those? That’s a big story where we say you remove 

them or you purify them in sphere of dharmadhatu. What we explained at the beginning of the session. He goes further in 

explaining the order of generation of those things. It says how did karma come into existence? It came into existence due to 

afflictions. And where did afflictions come from? Afflictions came from inappropriate attention that is exaggeration. You see 

something and you superimpose that it is very pleasant or it is very unpleasant and so forth. Then the next question is where 

does this super imposition, where does this exaggeration come from? It says it comes from the elaboration of true grasping 

or self-grasping, and then he ends up with the line it says:

“All this will stop through/by emptiness”

And then that last line needs to be explained.

We mentioned the other day that His Holiness elaborates on this last line. The way that it is translated in Tibetan, implies that

emptiness will stop this, or through emptiness this will stop. This is how it is translated, however the translation comes from 

Sanskrit, and His Holiness comments that Khunu Lama Rinpoche had commented to him that in Sanskrit this verse has two 

meanings. One is the meaning that is explained through taking the emptiness as being the agent—“emptiness will stop this,” 

and if you take it like this straightforward presentation, it is talking about the antidote. The antidote is the wisdom realising 

emptiness, so it’s going to cut through all this elaboration and so forth. But, he says in Sanskrit it carries the meaning of “in 

emptiness this will stop.” If you take it with the second meaning, “in emptiness this will stop,” really it is talking about what 

we talked about before. So the question is, the antidote of the wisdom realising emptiness is going to stop or pacify 

afflictions, but in relation to which basis? Where are these afflictions found? They are found on the basis of purification, 

which is the emptiness of the mind. It explains that thing of what is the basis upon which are these afflictions that you’re 

going to remove them through the realisation of emptiness. That is purification in the sphere of emptiness, in emptiness, on 

emptiness.

Another source for this information is Praise to Dharmadhatu, again by Master Nagarjuna, that we had last week. We 

explained that the first verse is talking about the natural purity of the nature body, and the second verse is talking about the 

adventitious purity of the nature body. Once again, if we look at the second verse 
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“From purifying just whatever 

are the causes of samsara, 

that purity itself is nirvana.

The dharmakaya also is just this.”

“From purifying just whatever are the causes of samsara,” what are “the causes of samsara”? It is the ignorance of self-

grasping. How are you going to purify it? You’re going to purify through applying an antidote, but this purification is 

happening upon the basis of purification. So once you have removed, through the power of the antidote, that ignorance--the 

causes of samsara, from that basis of purification, then you describe that thing as ‘nirvana,’ and then later on when you have 

come to the point of having removed even the imprints of those things, then that thing becomes the dharmakaya. “That purity

itself is nirvana. The dharmakaya is also just this.” 

Another source that we have mentioned is Lama Tsongkhapa’s dGongs pa Rab gSal--Illumination of the Intention, where it 

says “the more you purify the mind, the more you purify the emptiness of the mind.” And then he says that, that special 

subject, and here the special subject refers to the mind that now has adventitious purity, he says now it is a special subject. It 

is special because it has adventitious in addition to natural purity. Now it has a combination of the two types of purity. Then 

it says that special subject is then recognised or posited as the truth of cessation.

We have said a number of times that this is described through the analogy of the sky, and then you have clouds, and then you

move away these clouds. First you begin with a cloudless sky, just sky itself. And then you look at what that sky represents. 

The sky without anything on it represents emptiness. It is just this lack of obstraction, it’s a non- affirming negation, it’s just 

lack of obstraction. And then clouds appear in the sky. These clouds, now, are adventitious. They are the adventitious stains. 

After a while you notice there are no clouds. Why? Because you applied some antidote. Now you have the state of separation

in which you have removed the adventitious clouds or the adventitious stains. From what? From the sky that is the actual 

emptiness, the state of emptiness. Now when you look at this state of emptiness [at this later stage] from which adventitious 

stains have been removed, now that thing is the truth of cessation.

Geshe La: Okay, now, too much? [Laughs]

Student: It’s a lot, Geshe la. Thank you.

Remember, here we are on the ninth principle. Remember that we have this presentation of ten principles. These ten 

principles explain or establish how the nature of the mind is clear light. When, initially, the list was presented, Geshe La gave

quite short and precise presentation of those ten principles. You are advised to just go back and read that initial teaching 

because when we go into details it is easy to become confused. When you become confused go back to the original 

presentation where everything is given in a condensed way, and basically if you go through that list it is just explaining the 

same thing from a different aspect. First of all, “the essence,” the essence is going to tell you that that essence of the 

tathagata or that nature of that essence of the tathagata is: that it is the basis of purification. The second subject is “causes,” 

and “causes” in other words explains the four types of antidotes because it says this is the basis of purification, but on it 

various types of stains are attracted. If you want to remove the stains from that basis of purification--it has explained that it is

the basis of purification, then you have to apply these four antidotes. Then the next principle is “result.” It says once you 

have applied thoroughly and properly those antidotes you are going to end up with a resultant state. What will be this 

resultant state? 

The result of the you will obtain through the proper appliance of purification is the perfection of the pure, the impermanent, 

the self, the blissful.
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Then the fourth one is “function,” and remember we explain function is twofold. The first aspect is that it makes you 

generate disappointment with everything within samsara, and the second function is that it makes you have the aspiration to 

reach the state of nirvana, to go beyond all of this, and Geshe la also made the comment just the wish that says “may I be 

happy,” I want to be happy, I want to be better off, that is function of the tathagata essence, and so on and so forth. We don’t 

have time to go through the whole list.

We’re dealing with the ninth of those principles that is non-transformation. We’re going to establish that the essence of the 

tathagata does not transform. Last week we had the first verse or the first paragraph that is the general teaching which is 

condensed, and now we enter the section which is a more elaborate teaching. In the more elaborate teaching the author will 

establish that the essence of the tathagata does not change in the three contexts. It will not change in the context of the 

impure, it will not change in the context of partial purity, it will not change in the context of complete purity. For the first 

one, that it does not transform in the context of the impurity, again there are three or four outlines. The first outline is that the

nature of that essence of the tathagata does not change because it is not affected by karma and afflictions. 

Okay, Geshe la read the verse that comes, not affected by karma and affliction is 

“Just as, though space pervades all it is not affected because it is subtle, similarly this abode (pervading) all 

sentient beings is not affected (by karma and affliction).”1 

The verse begins with an analogy. It says “just as space pervades all.” Here we’re talking about uncompounded space, that 

pervades all the mundane environments, and it pervades all types of material things, and all types of containers. It pervades 

all because it is subtle and it is not affected. It is subtle because we’re talking about space. It is not something that is gross 

mater, it is something which is very subtle, and, it says here, it is not affected. Because it is subtle it actually has the capacity 

to pervade everything in the mundane world, and it is not affected. It’s going to pervade any type of container, but at the 

same time it will not be affected by the quality of this container. Whether space pervades, let’s say, a very dirty place, space 

itself is not going to be affected by the dirt of the place. Space equally pervades a very clean, a very pristine place, but again 

it’s not a better space because it pervades that space. It is not affected by the qualities of the container that it fills. It is subtle 

and it is not affected.

The first part of this sentence, we have said the example of space, that it is subtle, pervades everything but it is not affected 

by what it pervades. Similarly “this abode.” This  word, I don’t know if you have “abode” in your translation, I have the 

original version. So the word is gnas, and gnas refers to the principle or point. We’re talking about the tathagata essence, and

we say it is the “vajra point,” these are the vajra points, or the vajra principles, you know, the difficult points. It’s the same 

word, it talks this point or this principle. The tathagata essence pervades all sentient beings, so obviously it refers to the 

naturally abiding purity, but it is not affected by karma and afflictions. It pervades the mind of all sentient beings, in their 

minds they have attachment, they have hatred, they have jealousy, they have pride, they have every type of affliction, but the 

essence of the tathagata is not affected by this.

Because the essence of the tathagata is that primordial purity. From the very beginning, always, it has been pure. Its nature is 

not going to be polluted or affected by whatever or not afflictions exist in the minds of sentient beings.

The prime example here is the example of water. The nature of water is to be pure and clear and clean, and any pollutants 

that we find in a water are just adventitious, and that means there’s only one thing you need to know about it: they are 

suitable to be removed. Because they are suitable to be removed, at some stage you just remove them, and you go back into 

that original state of purity of the water. 

1 <<142>> (pp.  101  for  root  text  and Asanga’s commentary, and  pp.  373 for  Gyaltsap’s commentary)  in  Bo Jiang’s
translations.
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The first verse that we had here establishes that the nature of the tathagata essence is not affected by karma and afflictions, 

and the next paragraph is the one that shows that although the basis of the tathagata essence--the basis of that emptiness 

which is the mind has generation and destruction, and it is affected by generation and destruction, the emptiness of that mind 

is not affected by generation and destruction, so itself, that thing itself is not affected by generators or destroyers, 

“Just as all mundane (environments) are generated and destroyed in space, similarly powers are generated 

and destroyed in the uncompounded sphere.”2

This point here, begins first with the analogy “just as all mundane environments are generated and destroyed in space.” 

There are two ways to explain it. We have different commentaries. Gyeltsap Je’s commentary is a bit deeper, is a bit more 

profound, it goes into more detail. First of all we will just look at the general explanation. The general explanation says that 

if you look at all mundane environments, those things are generated, they exist [or remain,] and finally they are destroyed in 

space. Space is like the container. Why can space accommodate all of this? Because space is just a mere lack of obstruction. 

You have the possibility or the openness of space, and in that you can have various mundane environments. They are 

generated in space, and then in time they are destroyed. When they are destroyed that destruction happens within space, 

space accommodates this, however space itself is not affected by whatever happens to this mundane environment, whether it 

is their qualities, their faults, their degeneration, space is not affected.

It says, similarly, “powers are generated and destroyed in the uncompounded sphere.” The uncompounded sphere here is the 

uncompounded dharmadhatu sphere, so the uncompounded emptiness of the mind. In that uncompounded sphere powers are 

generated and destroyed. The “powers” here refers to the six powers, and it’s just an indication of a long list of things. You 

have the six powers plus the six objects of those powers. Powers such as the eye power, or the nose power, and so forth. 

Each one of them has their own respective objects. Six powers plus six objects makes up the list of the twelve sources. In 

addition to that we have the five aggregates, in addition to that we have the eighteen elements. All of those things are 

generated and destroyed in the uncompounded sphere of the emptiness of the mind, but that sphere of uncompounded space 

is not affected by the qualities or the faults of all those things.

The next question here, from this sentence, is how are all those things--the powers, the aggregates, the elements, how are 

they generated in the uncompounded sphere? They are generated in relation to the uncompounded sphere. Basically the 

answer to this question comes down to how do we end up with those contaminated five aggregates? How do we take another 

rebirth in samsara? Why do we have this set of 18 elements, all contaminated? And the answer to that is due to inappropriate 

attention with regards to the emptiness of the mind. Here inappropriate attention specifically has the meaning of self-

grasping, so not realising the emptiness of the mind, the way that it really exists, the way it exists. By not realising this we’re

making a mistake, and this then generates contaminated aggregates, another rebirth. You can see that the emptiness of the 

mind basically becomes the basis of confusion. We are confused with regard to that thing, we don’t understand that thing. 

Remember that verse from The Root of Wisdom,

“Karma comes from affliction, 

affliction comes from exaggeration, 

exaggeration comes from inappropriate attention, 

all of these will stop by emptiness,” or in emptiness 

We have two aspects in this, we have the generation and the destruction of those things. We understand how we generate 

them, but we can also see how we can destroy them. When you generate the antidote which is correct understanding of the 

nature of the emptiness of the mind, exactly as it exists, so when you generate this as the antidote, you will stop 

2 <<142>> (pp.  101  for  root  text  and Asanga’s commentary, and  pp.  373 for  Gyaltsap’s commentary)  in  Bo Jiang’s
translations.
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inappropriate attention, you will stop elaboration, you will stop afflictions, you will stop karma, so you will stop taking 

another rebirth of contaminated aggregates in samsara.

We say that we have given here the first round of presentation, which is a little bit simplified, and we explain that all 

mundane environments are created or destroyed in space. To go now into a more elaborate presentation, according to the 

commentary of Gyaltsap Je we are looking at, first of all the analogy is the formation of the environment and the inhabitants.

We will have to look at this in the two phases. The face of creation, how it is first created, and then the phase of destruction. 

Basically when we present this we want to look at the four elements. The elements of earth, of water, of fire, and wind, and 

in addition to that, all this is happening in space. Basically the four elements, whether you’re talking externally in terms of 

the environment, or internally in terms of what exists within the continuums of the inhabitants, the sentient beings of that 

environment. First of all, in terms of the creation we have different presentations. There is the tantric presentation, in 

particular the Kalachakra Tantra talks about how the molecules of space or how molecules are gathered in space. That is one 

specific tantric presentation, but in general when you establish the environment, when it is first created you have this 

building up of the elements from the most subtle to the most gross. You have space and the first thing that appears in space is

wind, and on top of wind, or in addition to wind in the second phase you will have fire, and then after that you will have 

water, and then the last one is the element of earth because it’s the one that is the most gross in comparison to all these. 

When you are forming an environment it goes from the most subtle to the most gross, then when that environment is 

destroyed the opposite order is followed. So first of all the gross element of the earth disappears, and then the water will 

disappear, and then the fire will disappear, and then finally the wind will disappear, and when even the wind has disappeared 

you are left just with space.

That was, again, just a general presentation because we can go in a more detailed presentation of exactly how those four 

elements come into existence. One thing here, in Tibetan we have two different words. One is the word khams and the other 

one is the word ‘byung ba. The word khams is usually translated as “element,” so the earth element, the water element, and 

so forth. In Tibetan it has the connotation that we are talking about very subtle particles. When you use the term khams, the 

element is very very subtle particles, and those subtle particles are always there, they always exist. And actually the 

molecules that make up our environment is a combination of not only just the four: the earth, water, fire, and wind, but 

another four, so it’s a combination of eight things. The remaining four, let’s call them “elements” also, that combine is the 

form, the smell, the taste, and tactility. You could say they are “properties” if you don’t want to talk about elements. They are

eight properties: the property of earth, of water, of fire, of wind, of form, of smell, of taste, and tactility. Those eight things 

combine and create a molecule, and everything that is around us, Geshe la was saying, you know, this table is made out of 

this type of molecules that combine those eight properties, and those things whatever is combined, those eight properties that

are combined there that are very subtle particles, very subtle qualities combined, they are always there, combined together, 

and this is why we say just as the mind is endless, similarly we say those elements are on the subtle, very subtle level, are 

always there, endless, just as the mind is endless, always there. This is the first level which is a very subtle level, khams (the 

element), and once you have that, you have that in the beginning, and then the more of those fine little particles you 

accumulate the more you build up the mass of that thing, and you end up with what is called the ‘byung ba. The ‘byung ba 

currently is translated “the great element.” You start from the element and you go to the great element, just keep that 

distinction in your mind.

So how is the universe established? You have space and within space you start having one or two of those very subtle 

particles of wind, so elemental wind, just one or two subatomic particles, and they gather and from them gathering a third 

one appears, and then after a while a few of them appear. Once you have this accumulation, you say you gather together 

critical mass of the subtle particles, you start seeing that movement that comes with wind, so you recognise that 

characteristic of the wind which is movement, and from that point onwards you establish the great element of wind. Once the

great element of wind is established you notice that within it one or two subtle particles of a fire appear. Once you have one 

or two, a few more gather, and when enough of them gather then you have that element of heat, and then you establish the 
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great element of fire. And then within that you start having subtle particles of water. When enough of them gather you start 

having almost like dew, like dewdrops, no it’s not so gross as dew, but some moisture like fog, some element of moisture is 

there, and when this happens you will establish the great element of water. Then on it, in addition, when that is established 

you will have the very fine particles of the element of earth, one or two, and then more and more so it creates some solidity, 

and then the great element of earth is established. For every one of those you have two levels, the subtle in the more obvious 

level.

It’s interesting because the Great Exposition School is actually saying that what we have present is the combination of the 

four great elements, but they’re not in the same measure, so what we perceive is the one that is the most predominant in that 

group of four. Anyone beyond them, even the Sutra School does not, definitely the higher schools do not accept that we have

gross elements. We say we have the subtle elements not the gross elements. Great Exposition School talks about the gross 

elements, the four of them being there.

The important thing to understand is that actually we possess all those things, the four elements, because, general term here, 

once you have the subtle forms--the khams of those things, the subtle forms, you will definitely establish the gross forms 

within them. There is a verse, a very famous verse from Master Nagarjuna who says 

“The person is not the earth, it’s not the water, it’s not the fire, it’s not the wind, it’s not the space, and yet what 

person is there other than these?” 

He’s not referring, obviously, to external earth, and water, and so forth, he’s referring to the elements within the body. We 

have the element of earth because we have solidity in our body. We have the element of water because for example we have 

saliva or blood and other elements that are moist in our body. We have the element of fire because we have heat within the 

body. We have the element of wind, so remember channels and winds and things circulating in the body, the circulation 

happens through wind, and we have the element of space because there are cavities within our bodies. He says if you 

analyse, each one of those things is not the person. The person is actually imputed upon the collection of all those thing. 

That was the generation or the establishment of the environment and the inhabitants, but when we come to the time of 

destruction we follow the opposite order. We will begin with earth, but the first thing, because we make this distinction 

between the great element and the subtle element, it will begin with a destruction of the great element because that is the 

grosser. The great element of earth dissipates, disappears, is destroyed, and we are left only with the subtle element of earth, 

and when the subtle element of earth also disappears, there is no earth remaining. Then what we have after that is the 

element of water. When only the element of water remains, meaning the earth is gone, you have that foggy appearance of 

moisture, this is all there is there. Again the gross element will have to dissipate first and then the subtle element, and then 

you will start working with the fire element, again from the gross to the subtle, and then the wind element from the gross to 

the subtle. 

Now, the interesting thing is we say you go first so you destroy the gross and then the subtle, but the theory is that the subtle 

elements, the subtle atoms or particles are never destroyed, they are always there. We say just like the mind is always there, 

they are always there. But His Holiness has made this comment in the teachings, he said: but this remains to be investigated 

because there seems to be some sort of fading or consolidation, or it seems that they also disappear. It needs to be 

investigated. And then his Holiness said, maybe this presentation that we have in the Kalachakra, that there is a particular 

particle of space, that particle of space is created when the subtle particles of all the other elements have consolidated. So 

that is with the question mark. Do they disappear? Or do they consolidate and create the space particle in the Kalachakra? Is 

this what the space particle is in Kalachakra? Question mark, okay. 

His Holiness has not given a definitive answer, he says it needs to be investigated. Why? Because there’s no such 

explanation in the texts. The texts do not say it is this or it happens like this at this level. 
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Actually we say, because in the Buddhist texts we do not have a clear reference to that His Holiness started thinking that 

maybe the Western chemistry, the Western science of physics, maybe they’ve got the answer. So this whole dialogue and 

investigation, let’s see what the Western science has to offer into this question. And when that the recent book came out, 

Science and Philosophy in the Indian Buddhist Classics [tshan rig dang lta grub kun btus] there was a whole committee of 

geshes who were responsible, at the end, for finding quotations from the various texts and collating all the material.

So the committee of the geshes, before they put anything down they needed to check the reference in the text. When it came 

to this comment by His Holiness they said “excuse me your Holiness, can you give us the reference of the text, where did 

you find that thing that you just said?” And he said “I’m the reference.” [laughter] 

We talked about this building up of the elements, and then the destruction of the elements. Just as it happens externally, it 

happens internally for us.

Another point, we mentioned the subtle particles, and we say they are a combination of eight properties or eight subtle 

elements. We find a presentation in Master Chandrakirti’s 400 Stanzas Commentary. There he refutes the idea of non-

buddhists who say that those particles are permanent, and he refutes a number of their positions. He says when we talk about 

subtle particles, they have to be the combination of those eight things. Because they are the combination of those subtle eight

elements they are impermanent, and in addition to that they are imputed because they are imputed upon the combination, the 

collection of those eight things. Each one of those things individually does not constitute a subtle particle. Subtle particle is 

what we call the combination of the eight.

We had elaborated on that because we have the line that says “just as all mundane environments are generated and destroyed 

in space.” We explained that space allows,  accommodates all this creation, all the building up, and then all the destruction, 

all the degeneration of everything, all the mundane environments.

Then we have the second part of the sentence that says “similarly powers are generated and destroyed in the uncompounded 

sphere.” Initially we talked about space, the second part is talking about the uncompounded sphere. We say that things are 

generated and destroyed in relation to basically misunderstanding, being mistaken with regard to that uncompounded sphere 

that is the emptiness of the mind. What explains very well the point here is that verse from The Root of Wisdom by Master 

Nagarjuna, how you have karma from afflictions, from elaborations, from inappropriate attention, and so forth. This explains

that.

Geshe La: Any questions? [laughs]

Student: Too scared for questions, Geshe la. [laughs]

We will continue with the next verse. 

“Just as till now fires have never burned space, similarly thusness has not been burned by the fires of death, 

sickness, and aging.”3

It shows that thusness or emptiness is not affected by whatever destroys, the destroyers. 

Again it begins with the example. It says “just as till now fires have never burned space. “Fire” is here in plural because we 

have three types of fires. We have (1) the fire at the end of the aeon. We have (2) the fires of hell and then we have (3) the 

ordinary common fire. It says that ordinary mundane environments are destroyed by these forces. At the end of the aeon 

there is this destruction where there is a huge fire that consumes everything, that is the first type of fire. The second type of 

3 <<142>> (pp.  101  for  root  text  and Asanga’s commentary, and  pp.  373 for  Gyaltsap’s commentary)  in  Bo Jiang’s
translations.
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fire, obviously when you are born in the hell, you will experience those things, and the third one is just the ordinary fire that 

we have.

In the first part of this sentence we talked about the three types of fires, and we say they can destroy the environment and 

obviously the inhabitants of this environment, but although they destroy the environment they cannot destroy space, they 

don’t burn up the space. They burn up everything in space but not space itself. So just as this is the case, similarly thusness, 

and here this refers to the tathagata essence which is the emptiness of the mind with stains, that thing has not been burnt or 

destroyed by the fires of death, sickness, and aging. Again we have three types of fires. The fire of death is similar to the fire 

at the end of time, that’s the end of your time; the fire of sickness is like the fire of hell; and the fire of aging is like the 

ordinary fire, so it’s not going to affect the essence of mind with stains.

Just as mundane environments are destroyed by fires, similarly, obviously, sentient beings are affected, and they are 

destroyed by death, by sickness, by aging, but the emptiness of their mind is not affected by those things. 

Okay, we stop here for tonight.
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